


























portrait of the aloof philosopher (496c5-e2) are quickly followed
by the claim that Socrates and Thrasymachus have just become
friends and were not enemies before (498c9-d1), a crucial element
in Strauss’s reading of the Republic.'®

Only the reader who understands the ongoing danger posed by
Thrasymachus requires no other compulsion except justice itself to
“go back down into the Cave.” Unlike the guardians in the exoteric
city to whom it will not even be permitted “not to wish to go back
down,”'® the philosopher’s choice for selfless altruism is complete-
ly free, and must be generated, thanks to Plato’s pedagogical exo-
tericism, entirely from within, albeit with the help of a midwife’s
son. In point of fact, Thrasymachus is proved right in his claim that
justice is “another’s good” (343c3) but is given no opportunity to
savor his victory when the just philosopher returns to the danger-
ous Cave of political life for the express purpose of combating his
poisonous influence. In voluntarily choosing to perform two jobs,
shielding the weaker from harm in heroic indifference to hemlock
or worse, the just philosopher who re-enters the Cave—Cicero
springs to mind—repays his debts to Plato,'¥” gives both friends
and foes their due,'®® and even proves that justice’s enemies, both
Ancient and Modern, were not entirely wrong.

18 In addition to Strauss, City and Man, 73-87, see Leo Strauss, “Farabi’s Plato”
in Louis Ginzberg Jubilee Volume (New York: American Academy for Jewish Re-
search, 1945), 357-393.

186 519d4-5 (translation mine).

87 Compare 331c3 and 520b6-7; see Irwin, Plato’s Ethics, 314.

188 332a9-b8.
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